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RELIGION  AND  SEX 


An  Account  of  the  Erotogenetic  Theory  of  Religion  as 
Formulated  by  Theodore  Schroeder 

By  Dr,  J.  S.  Van  Teslaar, 

OF  BOSTON 

Ever  since  Descartes  and  Kant,  and  even  earlier,  it  has  been 
the  custom  of  philosophers  to  (give  an  account  of  the  relations 
which  their  respective  philosophical  views  and  theories  bear  to  the 
problem  of  religion.  Within  recent  years  the  scientific  study  of 
religion  has  received  considerable  impetus  and  illumination 
through  psychology.  With  the  phenomenal  development  of  psy- 
chological inquiry  within  the  second  half  of  the  nineteenth  cen- 
tury and  its  spread  to  every  phase  of  mental  life  it  is  only  natural 
that  the  facts  and  phenomena  of  religion  should  have  not  escaped 
the  scientific  interest  of  those  trained  to  look  upon  such  signifi- 
cant facts  and  phenomena  from  the  broad  standpoint  of  empirical 
psycholog}\ 

It  must  be  mentioned,  however,  that  whereas  books  abound 
bearing  the  term  “ psychological  ” on  their  title  page,  not  every- 
thing published  under  this  designation  is  really  concerned  with 
psychology.  The  term  has  become  attractive  and  therefore,  to  a 
certain  extent,  fashionable.  This  is  true,  in  no  small  measure, 
of  books  devoted  to  religious  topics  and  carying  on  their  title 
page  the  claim  “psychological.”  Frequently  such  books  have  as 
little  in  common  with  psychology  proper  as  with  astronomy. 
Their  authors  merely  reproduce,  not  always  with  any  show  of 
originality,  the  hackneyed  theological  dogmas  of  their  own  par- 
ticular religious  circle  or  sect,  and  frequently  betray  an  extreme 
absence  of  psychologic  insight  into  the  problems  with  which  they 
attempt  to  deal,  in  spite  of  the  pretentious  titles  with  which  they 
provide  their  books.  Considerable  of  the  literature  that  formerly 
appeared  plainly  as  theological,  is  now  displayed  before  the  eyes 
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of  students  eager  after  scientific  information  under  the  more 
alluring  designation  of  “psychological.” 

However,  in  the  midst  of  this  somewhat  confusing  medley  of 
literature,  it  is  possible  to  discern  already  the  encouraging  begin- 
nings of  a genuine  psychology  of  religion.  Considerable  of  the 
literature  bearing  on  this  important  subject  has  appeared  in  the 
United  States  which,  in  some  respects,  still  remains  the  leader 
among  the  countries  interested  in  the  psychological  inquiry  of 
religious  problems. 

The  writer  has  devoted  another  contribution  to  a critical 
account  of  the  present  status  and  problems  of  religious  psy- 
chology^ in  the  United  States.^  In  the  present  paper  it  is  proposed 
to  outline  the  theory  of  the  erotogenesis  of  religion  as  worked 
out  by  Mr.  Theodore  Schroeder,  an  American  student  of  the 
problem,  reserving  for  a later  paper  a critical  disquisition  of  Mr. 
Schroeder^s  work. 

Mr.  Schroeder’s  interest  in  religious  psychology  was  first 
aroused  through  his  contact  with  Mormonism  while  a resident  of 
the  State  of  Utah.  Mormonism  had  had  its  zealous  defenders 
and  equally  zealous  enemies.  It  had  been  held  up  to  ridicule  and 
scorn  by  the  latter;  it  had  been  defended  by  word  and  sword  by 
the  former  with  a fanaticism  equally  blind.  The  time  had  arrived 
for  some  attempt  at  a dispassionate  consideration  of  the  religion 
of  the  Mormons. 

A fairly  exhaustive  study  of  Mormon  literature  led  Air. 
Schroeder  to  the  discovery  that  throughout  the  history  of  mor- 
mondom  waves  of  religious  awakening  were  generally  syn- 
chronous with  outbreaks  of  sexual  passion  upon  a large  scale,  the 
whole  amounting  to  a religo-sexual  epidemic  not  unlike  the  danc- 
ing mania  during  the  middle  ages.  Mr.  Schroeder  found  also  a 
“ predominance  of  sexual  reasons  for  most  of  the  peculiarities  of 
Mormon  theology.”  Thus  the  religion  of  the  Latter  Day  Saints, 
as  the  Alormons  call  themselves,  and  sexopathy,  were  found  to  be 
closely  allied. 

Thereupon  Air.  Schroeder  turned  to  the  literature  bearing  on 
the  development  of  other  religious  systems  and  sects.  He  found 
that  other  religions  too,  show  a similar  intimate  association  with 

' Vid.  Amer.  Jour,  of  Relig.  Psychology,  1914,  No,  4. 
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the  sexual  emotions  of  mankind.  The  misrepresentation  of  an 
unidentified  sex  frenzy  seemed  to  stand  at  the  root  of  every  form 
of  religious  “awakening.”  Thus  the  erotogenesis  of  religion 
suggested  itself  as  an  interesting  scientific  hypothesis. 

In  order  to  systematize  further  inquiry  along  this  direction 
Mr.  Schroeder  published  an  essay  in  which  he  attempted  to  out- 
line the  methods  of  research  available.  The  plan  of  study  and 
research,  as  therein  outlined,  is  as  follows : 

(1)  The  establishment  of  a working  hypothesis  on  an  induc- 
tive basis. 

(2)  The  delineation  of  the  field  of  inquiry  by  a tentative,  but 
concise  definition  of  the  differential  essence  of  religion,  such  as 
may  be  obtained  through  a strictly  objective  analysis  of  religious 
phenomena. 

(3)  The  verification  of  the  working  hypothesis  and  of  the 
criterion  of  “ religiosity  ” obtained  inductively  through  their 
analysis  in  the  light  of  evolutionary  philosophy  and  through  the 
application,  generally,  of  the  deductive  method  of  counter-check- 
ing scientific  results. 

(4)  The  application  of  additional  checks  to  the  erotogenetic 
interpretation  of  religion  through  the  critical  analysis  of  the  facts 
and  arguments  which  may  be  brought  forth  by  those  opposing 
such  a theory  of  the  origins  of  religion. 

Mr.  Schroeder  has  already  contributed  a number  of  studies 
in  the  furtherance  of  this  vast  scheme  of  investigation.  It  is 
apparent,  however,  that  the  papers  thus  far  published  by  him 
are  only  the  precursors  of  more  important  researches  in  this  great 
field. 

First  as  to  the  definition  of  religion.  It  is  evident  that  before 
an  attempt  is  made  to  obtain  a clear  view  of  the  ultimate  meaning 
of  religion  in  psychologic  terms,  that  is,  in  terms  of  mental 
functioning,  some  idea,  definite  though  necessarily  tentative,  of 
the  diiference  between  the  religious  and  the  non-religious  in  the 
life  of  mankind  is  essential. 

Mr.  Schroeder  attempts  to  define  the  essence  of  religion  first 
by  narrowing  its  boundaries  through  the  elimination  of  what  is 
very  plainly  non-essential  to  “ religiosity,”  and  then  by  generaliz- 
ing the  opinions  and  convictions  of  religionists  as  to  its  real 
essence.  By  relying  thus  upon  the  views  of  the  religionists  them- 
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selves  Mr.  Schroeder,  whose  attitude  is  avowedly  that  of  an 
agnostic,  provides  a safe  check  which  may  counterbalance  any 
tendencies  to  over-  or  under-statement  on  his  part. 

In  his  essay  on  the  “ Essence  of  Religion  ” he  holds  that 
doctrine  and  conduct,  much  as  they  have  been  upheld  and  built 
upon  and  written  about  by  theologians,  are  in  no  true  sense  an 
essential  part  of  religion.  The  ethical  views  of  religious  persons 
are  no  more  characteristic  than  any  common  sense  views  such 
persons  may  hold  about  various  matters  pertaining  to  every-day 
life.  The  standpoint  may  be  religious,  but  the  ethical  notions 
proper  upheld  by  them  may  be  shared  for  other  than  “religious  ” 
reasons  by  persons  avowedly  non-religious. 

This  is  also  true  of  the  ceremonies,  the  hopes  and  the  specula- 
tions of  religious  persons.  “ The  religious  persons,”  states  Mr. 
Schroeder,  “ cannot  be  differentiated  from  the  non-religious,  by 
any  conduct,  credal  statement,  or  attitude  towards  the  outer 
world.”  All  peculiarities  of  conduct  and  creed  may  be  shared  by 
non-religious  persons  also,  an  opinion  supported  by  numerous 
religious  leaders.  Rev.  Jonathan  Edwards,^  for  instance,  the 
Father  of  the  great  New  England  religious  awakening,  states  that 
“no  external  manifestations  and  outward  appearances  whatso- 
ever that  are  visible  to  the  world,  are  infallible  evidence  of 
grace.”  While  according  to  Rev.  Dr.  Stoddard,®  “all  visible 
signs  are  common  to  unconverted  and  converted  men.” 

Belief  in  God  is  equally  non-essential  to  religion.  Buddhism 
is  a standing  proof  of  this.  The  religion  of  the  Brahmin  also  can- 
not be  said  properly  to  leave  room  for  any  divinity  in  our  sense. 
What  we  erroneously  call  his  God,  the  Brahmin  designates  as 
“the  higher  self.”  His  supposed  notion  of  God,  then,  is  a purely 
subjective  concept,  with  the  essential  attributes  of  which  our 
three  dimensional  God  has  little  in  common. 

The  Vedantist  belief  in  a personal  self  and  a higher,  im- 
personal, cosmic  ens,  the  two  in  their  ultimate  essence  coalescing, 
is  nearer  the  Brahmin  concept;  it  has  little  in  common  with  the 
religious  concept  of  divinity  characteristic  of  the  western  world. 

Mr.  Schroeder  finds  that,  strictly  speaking,  Christian  Science, 
too,  permits  of  no  belief  in  God  as  an  objective  reality,  “and 

^ Religious  Affections,  p.  384. 

2 Appeal  to  the  Learned,  quot.  by  Edwards,  op.  cit. 
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j without  qualities  of  objective  existence,”  he  states,  “there  can  be 

' no  literal  use  of  the  term  ‘ God.*  ** 

As  in  theosophy,  the  belief  in  God  may  be  bolstered  up  by 
philosophic  disquisitions  regardless  of  religion.  A number  of 
, religionists  have  appreciated  this  fact  very  clearly,  among  them 

I Rev.  Jonathan  Edwards  who  states:  “He  who  has  doctrinal 

; knowledge  and  speculation  only,  without  affection  never  is  en- 

gaged in  the  business  of  religion.”®  Mr.  Schroeder,  accordingly, 
draws  a distinction  between  religious  beliefs  and  a quasi-scien- 
' tific  conviction  about  some  religious  subject  matter.  He  finds 

that  philosophical  speculation,  even  if  it  lead  to  an  affirmation  of 
the  existence  of  God  does  not,  of  itself,  constitute  religion,  nor 
is  such  belief  an  integral  part  of  the  religious  consciousness. 

The  same  conclusions  hold  true,  pari  pasu,  of  the  belief  in 
immortality.  Here  again,  Buddhism  stands  out  as  a strong  proof 
that  such  belief  is  not  an  indispensable  feature  of  religion.  The 
state  of  Nirvana,  or  blissful  repose,  attainable  only  when  the 
principle  of  individual  existence,  or  Kharma,  is  extinguished  and 
the  doom  of  Samsara,  or  cycle  of  deaths  and  reincarnations 
ended,  is  not  a condition  having  a temporo-spatial  setting,  like 

the  Western  notion  of  paradise  and  life  everlasting,  but  is  a state  [ 

of  the  soul  which  may  be  realized,  according  to  Buddhistic  doc- 
trine, without  reference  to  the  actual  cessation  of  life.  Death 
itself  belongs  to  Maia,  the  sphere  of  illusion  into  which  the  whole 
individual  existence  is  plunged  and  the  blissful  state  of  Nirvana  is 
by  no  means  a temporal  continuation  of  Maia.  In  the  same  way 
the  Brahmin  doctrine  of  the  mergence  of  the  soul  into  the  “all- 
soul ” reechoed  in  many  western  mystic  cults  and  quasi-religious 
sects,  including  New  Thought,  may  be  said  to  represent  but  the 
idealistic  counterpart  of  the  materialistic  doctrine  that  death  in- 
( volves  only  the  disintegration  of  the  body  and  the  absorption  of 

its  matter  into  the  “ all-matter.” 

Confucius  not  only  denied  immortality  of  the  soul  but  de- 
clared all  speculations  upon  the  subject  “useless  and  imprac- 
tical.*** Mr.  Schroeder  finds  himself  justified  to  argue  that  “if 
belief  in  a spiritual  life  after  physical  death  is  not  an  indispensible 

* Religious  Affection,  p.  23. 

*Wu  Ting  Fang,  quoted  by  S.  D.  McConnell,  D.D.,  The  Evolution  of 
Immortality,  p.  39. 
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prerequisite  of  religion,  it  follows  that  the  affirmation  of  such 
belief,  standing  alone,  cannot  constitute  one  a religious  person" 
and  that,  therefore,  “belief  in  a future  existence  must  be  classi- 
fied as  secular  or  religious,  according  to  its  source, — its  reasons; 
such  belief  is  not  an  essential  of  religion  in  general.” 

The  problem  of  the  relationship  of  morals  to  religion  has 
given  rise  to  no  end  of  confusion.  The  tendency  of  numerous 
apologists  has  been  to  hitch  religion  onto  ethics  and  consider 
them  an  inseperable  twin.  On  the  basis  of  this  concept  a non- 
conformist in  matters  of  religion  could  be  held  up  to  scorn  as 
one  who  would  destroy  “ morality  ” and  this  has  been  a favorite 
weapon  in  the  hands  of  heresy  hunters  and  religious  dogmatists 
generally.  As  a matter  of  fact  Mr.  Schroeder  is  able  to  prove 
through  the  direct  testimony  of  religious  persons  that  morals 
does  not  constitute  the  essence  of  religion.  Historical  facts  also 
support  such  view.  The  religion  of  Rome,  for  instance,  to  take 
one  very  conspicuous  western  example,  was  exclusively  formal 
and  ritualistic.  It  remained  “ unmoral  ” through  all  the  cen- 
turies of  its  existence  to  the  very  last.  Another,  equally  con- 
spicuous example,  from  the  east,  is  Shintoism;  it  recognizes  no 
moral  code  as  peculiarly  its  own.  Moreover,  Aristotle,  and  also 
Bacon,  distinctly  divided  the  sphere  of  religion  ftom  ethics,  assign- 
ing to  the  former  the  aflFairs  of  the  after  life  and  to  the  latter  all 
matters  pertaining  to  this  life. 

Thus,  Mr.  Schroeder’s  conclusion  on  this  point  appears  to  be 
very  well  supported.  Mr.  Schroeder  even  goes  further.  He 
believes  he  can  trace  a distinct  conflict  l>etween  “ religious  morals 
and  ethics.”  The  morals  of  religion  derive  their  authority  from 
subjective  emotions  variously  interpreted  as  “ inspiration,” 
“ divine  commandments,”  “ revelations  ” or  what  not.  The  data 
of  ethics,  on  the  other  hand,  are  scientifically  derived  and  amen- 
able to  scientific  treatment  because  founded  on  the  experience  of 
man  as  a social  being.  Thus,  in  standards  and  methods,  religious 
“ morals  ” and  “ scientific  ethics  ” are  as  widely  different  as 
modem  astronomy  is  from  the  astrology  of  old.  The  two  are 
frequently  in  conflict. 

As  soon  as  we  recognize  that  scientific  discipline  involves  a 
distinct  and  characteristic  attitude  of  mind  we  are  forced  to  con- 
clude that  religion,  representing  an  opposite  attitude,  is  anti- 
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intellectualistic  and  non-scientific,  if  not  actually  antagonistic  to 
science.  The  special  organ  of  religion  is  faith,  rooted  in  feeling 
and  desire,  just  as  the  instrument  of  science  is  intellect  operating 
upon  the  facts  brought  to  it  by  the  special  senses.  The  doctrines 
and  beliefs  which  constitute  the  body  of  religious  systems  come 
from  “within.”  This  is  perhaps  the  most  significant  character- 
istic of  religion. 

But  religion  presents  also  certain  other  important  ear-marks. 
Mr.  Schroeder  summarizes  these  by  stating,  in  effect,  that  religion 
is  a subjective  experience  emotional  or  ecstatic  in  its  nature, 
interpreted  by  the  subjects  thereof  as  certifying  to  the  inerrancy 
of  some  doctrine  or  ceremonial  with  which  it  happens  to  be  asso- 
ciatively  connected  in  the  subject's  mind  and  as  subserving  per- 
sonal human  ends,  all  or  part  of  which  are  conceived  to  be  of  a 
superphysical  nature. 

Mr.  Schroeder *s  attempt  to  establish  a working  hypothesis 
based  on  the  erotogenetic  theory  of  religion  will  be  criticized  as 
involving  the  fallacy  of  taking  for  granted  precisely  that  which 
•is  the  object  of  the  inquiry  to  prove.  But,  although  the  danger 
exists  of  taking  too  much  for  proven  when  a working  hypothesis 
is  formulated,  judiciously  used,  such  a hypothesis  should  prove 
a great  help  in  clearing  up  various  problems  to  which  religion  has 
given  rise.  In  scientific  research  a working  hypothesis  is  a most 
useful  ''  Hilfsvorstellung'’  subserving  in  our  mental  operations 
the  same  ends  as  a sensorial  organ.  Both,  sense  organ  and  hy- 
pothesis, are  instruments  for  the  reception  of  facts.  It  is  for  the 
careful  investigator  to  countercheck  the  errors  to  which  either 
may  be  liable.  The  special  senses  do  not  pass  judgment  upon 
the  impressions  or  stimuli  they  gather  from  the  external  world. 
Like  the  telegraph  instruments  and  wires  they  merely  register 
and  report  while  the  work  of  elaboration  is  the  function  of  the 
higher  mental  processes  in  the  brain  centers. 

Similarly,  a working  hypothesis  need  not  exercise  any  selec- 
tive action  upon  or  color  in  any  way  the  phenomena  and  facts  of 
religion  as  determined  objectively.  A careful  investigator  takes 
special  pains  to  avoid  his  working  hypothesis  or  standpoint  from 
introjecting  itself  unwarrantedly  upon  the  data  on  hand.  The 
fact  that  a working  hypothesis  is  a dangerous  instrument  which 
in  the  hands  of  the  careless  may  vitiate  the  results  of  studies 
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Otherwise  carried  out  in  a scientific  spirit  is  not  a valid  argument 
for  the  abandonment  of  all  hypothesis  in  religious  inquiry.  What 
is  needed  in  religious  psychology  is  a working  hypothesis  broad 
enough  to  include  within  its  purview  every  pertinent  fact  and 
phenomenon,  and  sound  enough  to  create  no  artificial  barriers 
such  as  “ true  ” and  “ false/*  or  “ good  **  and  “ bad  **  between 
experiences  and  faiths  presenting  the  same  fundamental  char- 
acteristics of  religiosity/*  If  Mr.  Schroederis  hypothesis  ful- 
fills these  conditions  it  presents  every  warrant  of  being  sound  in 
logic  and  in  fact.  There  would  remain  the  task  of  examining 
critically  the  use  Mr.  Schroeder  has  made  of  the  hypothesis.  It 
is  to  be  hoped  that  some  one  familiar  with  the  subject  will  under- 
take such  a criticism. 

The  hypothesis  which  Mr.  Schroeder  has  tentatively  formu- 
lated is  stated  by  him  as  follows : “ Throughout  history  in  its 
differential  essence,  religion,  everywhere,  is  but  a sex  ecstacy, 
seldom  recognized  to  be  that  and  therefore  quite  uniformly  mis- 
interpreted as  something  ‘mysterious/  and  ‘transcendental*  or 
‘ superphysical  * ; this  ecstatic  state  is  also  mistakenly  thought  to 
testify  to  the  inerrancy  of  the  various  doctrines  (often  contra- 
dictory) and  ceremonials  with  which  it  happens  to  become  asso- 
ciated in  the  subject’s  mind.**® 

As  has  been  mentioned  already,  Mr.  Schroeder’s  hypothesis  is 
based  upon  the  strikingly  intimate  association  to  be  found  every- 
where between  religious  manifestations  and  the  emotions  of  sex. 
It  rests  largely  upon  the  evidence  furnished  on  this  point  by 
numerous  other  investigators,  who,  though  differing  widely  on 
nearly  every  question  pertaining  to  religion,  nevertheless  may  be 
found  camping,  often  unconsciously,  very  near  the  erotogenetic 
ground. 

As  a historical  fact  the  connection  between  religion  and  sex 
has  been  worked  out  in  great  detail  at  least  with  reference  to  the 
earliest  forms  of  religious  worship.  The  phallic  origin  of  early 
religious  beliefs  and  the  erotic  symbolism  of  religious  ceremonials 
generally  have  been  proven  so  clearly  that  he  who  would  deny 
either  stamps  himself  as  woefully  ignorant.  Hargrave  Jennings 
in  his  “ Phallicism,**  Higgins  in  his  “ Anacalypsis  **  above  all 
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Richard  Knight  Payne  in  his  “ Two  Essays  on  the  Worship  of 
Priapus,**  not  to  mention  Dulaure’s  inestimable  account  of  the 
Divinitcs  Generatrices  and  a number  of  similar  works  in  other 
languages,  have  established  a strong  historical  background  for 
the  erotogenetic  theory  of  religion. 

Mr.  Schroeder  was  able  to  find  also  a number  of  historians 
and  various  scientists  scattered  in  different  lines  of  inquiry  who 
have  brought  to  light  suggestive  facts  bearing  on  the  erotic 
sources  and  sexual  meaning  of  modern  religious  manifestations. 
Works  so  widely  different  in  character  as  Peter  Bayle's  “ His- 
torical and  Critical  Dictionary  **  and  Ennemoser’s  “ History  of 
Magic  **  contain  pertinent  suggestions. 

Havelock  Ellis,  the  most  distinguished  Anglo-Saxon  sexol- 
ogist and  a pioneer  in  this  line  of  inquiry,  has  recorded  numerous 
observations  illustrating  the  intimate  association  between  the 
sexual  and  the  religious  emotions  of  mankind;  some  of  these 
observations  go  a long  way  towards  suggesting  an  actual  organic 
interdependence. 

Other  sexologists,  particularly,  among  the  pioneers,  Iwan 
Bloch,  Tarnowsky  and  Mantegazza,  have  recorded  observa- 
tions similarly  instructive.  Steingiesser  of  Berlin,  author  of 
“ Sexuelle  Irrewege  **  and  of  the  highly  interesting  work  entitled 
“ Geschlechtsleben  der  Heiligen,**  Aug.  Forel,  whose  “ Sexuelle 
Frage**  ranks  among  the  best  modern  achievements  on  the  sub- 
ject, have  reiterated  similar  conclusions  with  considerable  force 
and  psychologic  insight.  J.  G.  Milligen,  Maudsley,  J.  Milner 
Fothergill,  Schroeder  van  der  Kolk,  Kraft  Ebing,  Spitzka, 
Brouardel,  Esquirol,  j.  B.  Friedrich,  Regis  and  Morselli  are 
some  of  the  more  prominent  physicians  and  psychiatrists  who  have 
had  occasion  to  observe  and  comment  upon  the  relations  between 
the  sexual  and  the  religious  spheres. 

Psychologists  vom  Fach  as  a rule,  have  little  to  say  about  the 
relations  between  religion  and  eroticism.  Their  tendency  is  to 
minimize  its  significance.  There  are  of  course,  notable  excep- 
tions. Pres.  G.  Stanley  Hall,  for  instance,  in  his  magnifi- 
cent work  on  “ Adolescence  **  appreciates  clearly  the  erotogenetic 
import  of  the  religion  of  adolescents.  Incidentally,  Pres.  Hall  is 
also  the  leading  geneticist  among  American  psychologists.  The 
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genetic  is  precisely  the  viewpoint  required  for  a thorough  appre- 
ciation of  this  relationship  between  religion  and  sex. 

Pres.  Hall’s  views  are  exposed  in  part  also  by  his  pupil, 
JosiAH  Moses.  Leuba,  another  pupil  of  Hall’s,  in  a paper  on 
the  “ Psychology  of  a Group  of  Christian  Mystics,”  published 
several  years  ago  in  Mind,  distinctly  recognized  sexuality  as  the 
motivating  source  of  certain  forms  of  religious  mysticism.  For 
some  unaccountable  reason  he  has  not  followed  further  this  sug- 
gestive thought.  Not  only  that  but  he  has  even  failed  to  include 
the  paper  mentioned  above  among  those  he  has  since  gathered  in 
a volume  which  includes  a number  of  papers  distinctly  inferior. 

While  the  evidence  of  professional  psychologists  in  support 
of  the  erotogenetic  theory  of  religion  is  scant,  that  obtainable 
from  revivalists  and  others  who  have  had  opportunity  to  observe 
religious  ‘ epidemics  ’ at  first  hand  is  not.  Rev.  S.  Baring  Gould 
for  instance  expresses  his  observations  very  tersely.  He  states: 
“ The  religious  passion  verges  so  closely  on  the  sexual  passion, 
that  a slight  additional  pressure  given  to  it  bursts  the  partition, 
and  both  are  confused  in  a frenzy  of  religious  debauch.”®  Rev. 
Geo.  Wm.  Knox,  of  the  Union  Theological  Seminary,  has  a 
similarly  clear  understanding  of  the  religio-sexual  relationship. 
“From  its  emotional  nature,”  he  writes,  “religion  lends  itself 
readily  to  immorality  and  to  superstition.  To  immorality  because 
the  religious  feelings  are  akin  to  other  feelings,  and  unless  care- 
fully discriminated,  are  associated  with  sensuality,  fear,  anger, 
cruelty  and  the  like.  Religion  then  gives  its  sanction  to  these 
passions,  and  forms  a combination  of  terrible  strength  and  evil. 
The  religious  feeling,  like  all  others,  longs  for  gratification,  is  of 
great  strength  and  may  be  readily  misled  into  supposing  itself 
gratified  through  the  stimulation  of  other  passions.”^  Rev.  John 
Humphrey  Noyes,  founder  of  the  Oneida  Community,  undoubt- 
edly has  had  unsurpassed  opportunity  to  observe  at  first  hand 
the  facts  whereof  he  speaks.  “ Religious  love,”®  he  states,  “ is 
a very  near  neighbor  to  sex  love  and  they  always  get  mixed  in 
the  intimacies  and  social  excitement  of  revivals.  The  thing  a 
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man  wants,  after  he  has  found  the  salvation  of  his  soul,  is  to 
find  his  Eve  and  his  paradise.”  Also : “ Revivals  lead  to  religious 
love;  religious  love  excites  passions.” 

If  religion  really  be  a particular  psychic  manifestation  of 
sexual  awakening  and  therefore  characteristic  of  the  blooming 
forth  of  adolescence  in  the  individual,  on  its  racial  aspect  the 
rise  of  religion  must  correspond  to  the  analogous  period  of  racial 
adolescence.  Thus  the  theory  of  the  ontogenetic  recapitulation 
of  philetic  history  furnishes  a deductive  means  of  checking 
the  validity  of  such  a hypothesis  as  that  of  the  erotogenesis  of 
religion  in  the  light  of  evolutionary  law.  In  an  essay  published  a 
few  years  ago  in  the  Alienist  and  N eurologist  Mr.  Schroeder 
made  a first  attempt  to  examine  the  theory  he  precognizes  in  the 
light  of  Haeckel’s  well  known  law  of  recapitulation.  The  funda- 
mental thesis  maintained  in  that  paper  is  that  the  varieties  of 
religion  must  be  the  product  of  evolutionary  changes  and  that,  in 
its  various  stages,  religion  must  show  the  transition  from  “an 
indefinite  incoherent  homogeneity  to  a definite  coherent  hetero- 
geneity ” which,  according  to  Spencer’s  famous  formula,  is  char- 
acteristic of  all  organic  and  psychic  growth. 

“ Since  continuing  evolution  is  conditioned  upon  an  ever 
widening  mental  horizon,”  states  Mr.  Schroeder,  “that  religion 
is  nearest  the  primal  deviation  from  the  non-religious  which  im- 
plies the  least  knowledge  of  our  environment.  Because  the  wor- 
ship of  an  infinite,  purposeful,  divine  imminence  implies  a wider 
knowledge  of  the  world  and  of  the  universe  than  does  the  worship 
of  isolated  natural  phenomena  therefore  theism,  as  now  defined, 
is  conclusively  proven  to  be  a later  evolutionary  development  than 
the  worship  of  a mountain,  or  of  lightning.  The  first,  among  the 
religions  of  which  we  have  any  knowledge  must  be  that  one 
which  implies  the  least  or  no  conscious  acquaintance  with  the 
objective.  Judged  by  that  test  it  follows  beyond  all  reasonable 
doubt  that  sex-worship  must  have  been  the  very  first  of  our 
known  religions  since  the  conditions  of  its  development  are 
wholly  within  the  indivdual.” 

It  is  a well  known  psychogenetic  fact  that  awareness  of  self 
and  social  consciousness  receive  their  greatest  impetus  at  the 
period  of  sexual  awakening.  The  organic  and  mental  changes 
incident  to  adolescence  mark  the  transition  of  human  behavior 
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Irom  the  unconscious  automatism  of  childhood  to  that  refined 
degree  of  awareness  of  self  implied  in  the  social  consciousness. 
It  is  assumed  that  during  the  period  of  racial  adolescence  man 
turned  to  the  phenomena  of  reproduction  in  nature  and  more 
specifically  to  the  facts  pertaining  to  his  own  sexual  mechanism 
as  the  great  secret  and  arbiter  of  life.  In  the  indwelling  erotic 
emotions  and  sex  urge  man  found  an  ‘‘  immanent  ” power  uncon- 
trollable by  his  own  volition,  largely  independent  of  himself.  He 
must  have  ascribed  to  the  sex  urge  a volition  of  its  own,  a self 
acting  mysterious  intelligence  upon  which  depended  much  of  his  joy 
and  his  hope  of  survival  through  offspring,  hence  the  develop- 
ment of  phallic  worship  with  its  appropriate  ceremonies  and 
symbolisms.  It  is  interesting  to  note  that  as  late  as  1729  a Chris- 
tian clergyman  writes  of  the  phallus  as  “ the  receptacle  of  a 
manly  soul.^’ 

Considering  the  subjectivity  and  hence  the  immanence  of  the 
sexual  emotions,  their  great  power  and  hence  their  imperative- 
ness, it  is  not  difficult  to  surmise  whence  religion,  in  its  later, 
sophisticated  stages,  derived  the  notions  about  the  “ innateness  ” of 
its  doctrine  and  the  “ inspirational  ” character  of  its  testimony. 
Its  origin  in  sexual  emotions  and  the  universality  of  the  latter 
explains  at  once  the  boasted  ‘‘universality”  of  religion,  “out  of 
which,”  states  Mr.  Schroeder,  “ was  evolved  the  notion  about  the 
existence  of  certain  intuitive  first  principles  of  which,  or  through 
which,  because  of  their  supposed  super-human  origin,  we  were 
said  to  possess  inherent  direct  knowledge  of  God.  The  sub- 
jective and  sexual  origins  of  religion  explain  this  universality  and 
alleged  innateness.” 
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